.
words cannot express. (27) And he who searches our hearts knows the mind of the Spirit, because the Spirit intercedes for the saints in accordance with God's will. (28) And we know that in all things God works for the good of those who love him, who have been called according to his purpose. (29) For those God foreknew he also predestined to be conformed (summorphos) to the likeness of his Son, that he might be the firstborn among many brothers.
Similarly, according to 2 Corinthians 3:18, we "are being transformed (metamorphóomai) into his likeness with ever-increasing glory, which comes from the Lord, the Spirit" (see also Rom 12:2).
3 Both Romans 8:29 and 2 Corinthians 3:18 focus on our need for conformity to Christ. The former identifies this as the plan of God the Father, and the latter relates it specifically to the work of the Holy Spirit-the third person of the Trinity. According to the sequence in Romans 8:26-29, the Holy Spirit intercedes "in accordance with God's will," the Father works his will out "for the good of those who love him," and the very nature of that will is that we become "conformed to the likeness of his Son." Spiritual formation truly is a Trinitarian project! It consists of the Trinitarian work of God in the lives of genuine believers in Christ through the presence and power of the Holy Spirit. A spiritual formation ministry is one that is devoted to stimulating and participating in this work of the Holy Spirit in the lives of Christians through the ways and means revealed in Scripture.
There are basically three dimensions of the spiritually forming work of the Holy Spirit (see the three concentric circles in the chart below). Each of them has important implications for any biblically based "spiritual formation" ministry, practice, or program. These three dimensions of the work of the Holy Spirit are intimately bound together, not mutually exclusive or isolated from each other, and have direct impact on the effective working of each other in the lives of believers (see the four lines traversing the concentric circles, with arrows pointing in both directions). Nevertheless, the im-ages, concepts, and institutions on which they are based are distinctive. All three have their roots set deep in the soil of the Old Testament. They also have explicit, meaningful, and traceable trajectories into the New Testament for the church and the Christian life.
The three dimensions of the work of the Holy Spirit in spiritual formation that we are concerned with here are as follows. First, the Holy Spirit works dynamically in the human spirit of those who know Christ in order to transform them into the image of Christ. Second, the Holy Spirit inhabits Christians individually and corporately as his holy temple in order to manifest his presence and exert his influence among us. Third, the Holy Spirit works through those who are in Christ to reach prophetically into this lost and dying world. The Holy Spirit is concerned about our personal spiritual transformation, our practicing of his presence both in our own individual lives and as a church body, and our ministry as prophets who stand out in this world, shining forth the light of the Gospel of Jesus Christ. He intends to work in us, among us, and through us! It is important to remember that the only scriptural footing the New Testament writers had to stand on was the Old Testament, and that foundation never lost its authority or significance in their eyes (2 Tim 3:15-17; note v. 15, "from infancy you have known the holy Scriptures," referring to the Old Testament. The New Testament was not written yet when Timothy was an infant). They thought, taught, and wrote based upon that authoritative foundation under the guidance of the Holy Spirit and in light of the work and teachings of the Messiah, Jesus (see, e.g., Jn 16:5-15). The Old Testament itself had anticipated that Messiah, and the Messiah himself used the Old Testament as the background for his ministry and as the basis of his own teachings.
The point is that, whether directly or indirectly, the whole of Scripture contributes to the understanding and practice of spirituality and spiritual formation. After all, it was the Holy Spirit who inspired the writing of Scripture (2 Pt 1:19-21), all of which is "God-breathed" (2 Tm 3:16 theopneustos; note the combination of theos "God" with pneuma "spirit, wind, or breath," and the further remarks on the latter below). We would expect, therefore, that some of the most direct teachings of the Bible about "spirituality" and "spiritual formation" would arise in passages where the Holy "Spirit" is the central topic. In fact, these are the passages that we will focus our attention on in this paper. One should not forget, however, that all that the Scriptures teach fit somewhere and somehow within this framework of the work of the Holy Spirit in our lives today. It is all "useful" so that we "may be thoroughly equipped for every good work" (2 Tm 3:16-17).
Holy Spirit and Human Spirit
The major terms for both the human "spirit" and the Holy "Spirit" are also the common words for "wind" or "breath" in both the Hebrew Old Testament (ruakh) and the Greek New Testament (pneuma; see, e.g., the English word "pneumonia"). The existence of a human spirit in every person, and the affective nature of that human spirit, is clearly testified to in both the Old Testament (e.g., Jacob's revived "spirit" in Gn 45:27, and Ahab's sullen "spirit" in 1 Kgs 21:5) and the New Testament (e.g., Paul's gentle "spirit" in 1 Cor 4:21, and the "spirit" of power, love, and selfcontrol rather than timidity in 2 Tm 1:7). In fact, one can argue from the Bible that it is precisely the presence of the immaterial "spirit" of a person that makes his or her material body alive as opposed to dead (Jas 2:26a, "the body without the spirit is dead"; see also Ps 31:5 echoed by Jesus on the cross in Lk 23:46, "Father, into your hands I commit my spirit").
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One particularly interesting passage is 1 Samuel 16:13-14 where the prophet Samuel anointed David, "and from that day on the Spirit of the LORD came upon David in power" (1 Sm 16:13b). The very next verse reports that "the Spirit of the LORD had departed from Saul, and an evil spirit (ruakh ra'ah) from the LORD tormented him."
5 The Holy Spirit came upon one king and departed from the other, and was replaced in the latter by an "evil spirit from the LORD," which, in turn, tormented him in his human spirit. The translation "evil spirit" could be misleading, since the adjective "evil" can just as easily be translated "bad" or "painful" or "troubled," etc. (see, e.g., "horrible diseases" and "painful boils" in Dt 7:16 and 28:35, respectively). It is not always a term for moral evil, although it can also be used that way. It is unlikely, however, that the Lord sent a demon upon Saul.
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Probably the best explanation derives from a parallel passage in 1 Kings 22:19-22, where the prophet Micaiah reported his vision of the heavenly council. The Lord called for someone to entice Ahab into the battle that would lead to his death. In response, . . . a (lit. 'the') spirit came forward, stood before the LORD and said, "I will entice him." "By what means?" the LORD asked. "I will go out and be a lying spirit in the mouths of all his prophets," he said. "You will succeed in enticing him," said the LORD. "Go and do it" (italics mine). 4 See the more extensive discussion of "spirit" in Richard E. The "evil spirit" in 1 Samuel 16:14 is similar to that in 1 Kings 22. It cannot refer to the Holy Spirit in 1 Samuel 16:14 because the first part of the same verse tells us that "the Spirit of the LORD had departed from Saul." Fine music could calm the effect of this "evil spirit" on . In fact, music could cause it to "leave him" (v. 23).
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The Spirit of the Christian According to 1 Corinthians 2:11, "The Spirit searches all things, even the deep things of God. For who among men knows the thoughts of a man except the man's spirit within him? In the same way no one knows the thoughts of God except the Spirit of God." Thus, the Holy Spirit knows the very depths of God and a person's human spirit knows the very depths of that person. Verse 12 brings this divine Holy Spirit into intimate relation with the human spirit of one who is in Christ: "We have not received the spirit of the world but the Spirit who is from God, that we may understand what God has freely given us."
By the very nature of things, our knowledge of God (through his Holy Spirit) is intimately bound up with our knowledge of ourselves (that is, our human spirit), and vice versa. This is the so-called "double knowledge" that Calvin discusses in the first chapter of his Institutes. 8 We truly know God only when the Holy Spirit of God, who knows God deeply, is "received" into the realm of our human spirit, which, in turn, knows us deeply. Thus, "we speak of these things in words not taught by human wisdom but taught by the Spirit, interpreting spiritual things to those who are spiritual" (v. 13, NRSV), for "we have the mind of Christ" (v. 16b).
Admittedly, it is difficult to grasp the concept of "spirit." After all, it is like the "wind," and wind is not something we can lay our hands on (or our minds) in such a way that we can control it (Jn 3:8; Acts 2:1). Yet wind is an important and most powerful physical force in the world, and the Holy Spirit is likewise important and powerful as his work is brought to bear on a person's human spirit in ways that are deeply transforming. The same Holy Spirit who inspired the writing of Scripture through the prophets (Heb 1:1 with 2 Pt 1:20-21; cf. also theopneustos "God breathed" in 2 Tm 3:16) brings the truths of that very same Scripture to bear upon us, especially the truths about "what God has freely given us" in Christ Jesus (1 Cor 2:12b). 7 Music is known to have a therapeutic effect on troubled people. See Tsumura, The First Book of Samuel, and the literature cited there. Compare also the minstrel brought to prepare Elisha for prophesying (2 Kgs 3:15). The human "spirit" is such that it can be affected in this way by music.
Thus, it is the Gospel that transforms us as the Holy Spirit brings its various truths to bear upon us. Moreover, the Gospel is always "good news" to everyone, non-Christian and Christian alike. Even if we are already true believers, there are always ways in which the impact and significance of the Gospel still needs to be worked into our human spirit, and from there into every aspect of our lives.
Spirit, Perspective, and Character
If we are going to engage in the process of spiritual formation, we will need to face directly the substance and dynamics of what happens in the spirit of people in general, and any individual person in particular. This includes both the capacities and functions with which we are endowed by virtue of our creation in the image of God, as well as the corruption that plagues us due to our fallen sinful condition (Gn 1-4).
9 When we engage in the process of true spiritual formation we by nature engage with these struggles and frustrations, seeking to bring the impact of the Gospel of Jesus Christ and his invitation to rest in him to bear upon these life realities.
Spiritual formation is a "messy" process because people's lives are messy. The Bible itself says a great deal about this and we cannot avoid dealing with it if we are going to do true spiritual formation. Although the intellect is an important part of the human spirit, it is not the only part. A person's "spirit" also includes their will, emotions, attitudes, memories, perspectives on life, and so forth. 10 Since the transformation of all such things is the object of the Holy Spirit's work in us, it is important to engage a person on all levels in the process of spiritual formation.
It is actually the Holy Spirit who does the transforming of a person's spirit and life. He does this by bringing to bear the things that have been freely given to us by God upon the depths of our person-our human spirit. Romans 8 has much to say about this. It is by the work of the Holy Spirit in us that we gain "a spirit of adoption" by God as our "Abba! Father!" rather than "a spirit of slavery." This is because "that very Spirit" (i.e., the Holy Spirit) bears witness "with our [human] spirit that we are children of God" (Rom 8:14-16, NRSV; cf. Gal 4:6).
As this "wind" of the Holy "Spirit" blows into and through our lives we become able to bear the groaning of this life (Rom 8:22-25) as we become progressively more and more "conformed to the likeness of his Son" (Grand Rapids: Baker, 1993), 32-33. through the circumstances of our lives (vv. 26-30) . Moreover, we become deeply impressed with God himself, the things he has freely given to us in Christ, and the fact that there is nothing that "will be able to separate us from the love of God that is in Christ Jesus our Lord" (v. 39b, in the context of vv. 31-39). Romans 8 ends with what is essentially a hymn of confidence in the things freely given to us by God (see 1 Cor 2:12b cited above). It is a hymn of adoption sung in our spirit.
The point is that a very important part of a biblically focused spiritual formation agenda will attend to the work of the Holy Spirit in the human spirit. This is the essence of spiritual formation at its core. We ourselves cannot actually "do" spiritual formation, but the Holy Spirit can. He does it by working deeply and powerfully in the believer's spirit, thereby transforming the various dimensions of the believer's life. The image of wind "driving" a sailboat along is a good one for understanding some of the essential features of spiritual formation. 11 As noted above, the main terms for "spirit" are the same as that for wind in both Hebrew (rûah) and Greek (pneuma). Only the Holy Spirit can provide the wind. And if there is no wind blowing, raising the sails will do not good either, and we cannot create our own wind. We are dependent on God the Holy Spirit for that.
This Spirit-empowered transformation includes even our personality or personal character: ". . . the fruit of the Spirit is love, joy, peace, patience, kindness, goodness, faithfulness, gentleness and self-control. . . . Since we live by the Spirit, let us keep in step with the Spirit" 25) . This "fruit of the Spirit," of course, stands in direct contrast to "the works of the flesh" listed in the previous verses .
For example, a person who is filled with "love" cares deeply. Love replaces things like hatred, jealousy, and envy in a person's character . Other people feel liked, helped, and supported around a person who loves well. A person who has true "joy" appreciates and enjoys life in a positive and contented way. Joy replaces things like selfish ambition and envy in a person's character. People feel appreciated and enjoyed around a person who has a depth of joy in life. A person who is at "peace" carries a sense of well being through life. Peace replaces the tendency in a person's character to engender discord, dissentions, and factions amid groups of people. People feel at ease and perhaps even united together around a person of peace. A person who has "patience" is slow to become angry or put people down. Patience replaces things like fits of rage and selfish disputes. People feel safe and non-defensive around people who are patient. The list goes on.
The characterization and contrasting parallels drawn between the works of the flesh and the fruit of the Spirit suggested above are only in-tended to be suggestive, not comprehensive. It should also be observed that the varied fruit of the Spirit function as a unit. They are interrelated and bear much study and meditation not only individually but also as a unit. Moreover, they go beyond the norm of what is common to humankind. For example, even the person who does not know the Lord can love those who love him or her . The real question is whether we can love our enemies (vv. 43-44) . This is what it means to love like God our Father loves (v. 45) . This is what it means to become like him (v. 48). We need to understand that it is the person who is truly "spiritual" in these ways that is called to "restore gently" other people who are "caught in a sin," while, at the same time, watching out that he or she (i.e., the "spiritual" one) does not get entangled in temptation (Gal 6:1).
Personal Solitude and Devotion
Our western culture has become overly individualistic. We do not appreciate "community" as we should, and often we do not really understand how important it is to engage personally in fellowship and the building up of the local and universal community of faith. The fact is that the various aspects of the fruit of the Spirit are primarily relational, not privatistic. They are worked out in ministry within the body of Christ (see, e.g., Gal 6:1 referred to above) and, to some degree at least, they are worked into a believer's life through the Holy Spirit's work in the context of community. We will emphasize the importance of community in spiritual formation later.
At this point in the discussion, however, we must emphasize the absolute necessity of solitude and private devotion with the Lord for the Christian's spiritual growth. Our Lord needed personal private communion with the Father (e.g., Mk 1:35; Lk 5:16), and so do we (e.g., Eph 6:18; Phil 4:6-7). Although engagement in the redemptive community and mission are also essential concerns in the Holy Spirit's work in our lives (see the next two subsections below), one must not underestimate or neglect the importance of the Holy Spirit's direct work in the human spirit of the individual believer through private devotion. We are talking here about the personal private communion with God that is readily available to us through the indwelling Holy Spirit (e.g., Jn 14:16-17; Rom 8:23-27). Without solitude in communion with our Lord we cannot develop the oneness and fellowship with him that is essential. In fact, sometimes the practice of true piety as opposed to religiosity actually depends on the private nature of the pious act (Mt 6:1-6).
Private reading, meditation, and in depth study of the Bible; personal prayer, private worship, and even fasting; self-examination and journaling-all of these are means of spiritual formation. It is true that some of these activities can become ritualistic and performed in order to reinforce self-righteousness. This is a problem. But as long as they are brought to im-pact in one's heart, all of these, and other practices as well in various combinations, can nurture and transform the soul in private devotion before the Lord. After all, the real battles of life and spirituality are fought in the heart. Jesus himself said, ". . . the things that come out of the mouth come from the heart, and these make a man 'unclean.' For out of the heart come evil thoughts, murder, adultery, sexual immorality, theft, false testimony, slander" . What one actually does in public as well as in private, in relation to both God and people, no matter what the circumstances may be, depends largely on how effectively he or she handles the battles of the heart.
According to Romans 8:26b-27a, "We do not know what we ought to pray for, but the Spirit himself intercedes for us with groans that words cannot express. And he who searches our hearts knows the mind of the Spirit, . . ." The "heart" is God's primary concern. This is made evident throughout Scripture. Early on in Scripture, we are told that God was deeply grieved in his own "heart" that he had even made man because of his wicked actions, and "every inclination of the thoughts of his heart was only evil all the time" (Gn 6:5; see also Jer17:9-10). Circumcision was important in Israel, but in both the Old Testament and the New Testament God was most deeply concerned that the people of the covenant circumcise their "heart" (see Dt 10:16 and Rom 2:25-29; compare also Lev 26:41; Dt 30:6; Jer 4:4; 9:25-26; Ez 44:7-9).
The Lord chose David to be king over Israel precisely because he was "a man after his own heart" (1 Sm13:14; see also 1 Sm 16:7 with Acts 13:22; 1 Kgs 8:39). Later this same David instructed his son, Solomon, "acknowledge the God of your father, and serve him with wholehearted devotion and with a willing mind, for the LORD searches every heart and understands every motive behind the thoughts" (1 Chr 28:9). Moreover, Solomon instructs his son, "Above all else, guard your heart, for it is the wellspring of life" (Prv 4:23) . Similarly, in one of his confrontations with the Pharisees, Jesus remarks to them, "You are the ones who justify yourselves in the eyes of men, but God knows your hearts. What is highly valued among men is detestable in God's sight" (Lk 16:15; compare Prv 21:2 and Acts 1:24). Many other passages could be cited.
Of course, the term "heart" is not a reference to the bodily organ that pumps blood. Similarly, when we talk about the "mind" in this kind of context we are not talking about the brain, and problems with the "flesh" are not problems with our skin or muscles. What we are concerned with here are "spiritual" things, and here is where the most direct work of spiritual formation gets done. The Holy Spirit can and does use the community and the commission to stimulate his work in our lives (see below), but when all is said and done, people must change in their heart if they are going to grow spiritually in their person, their community, and their mission.
The purpose of practicing solitude and devotion, therefore, is to dedicate some of our time exclusively to the work of the Holy Spirit in our human spirit. If properly engaged in, this time can and will become some of the most meaningful, spiritually productive, and freeing time of our day, our week, our month, our year, our lifetime. Many Psalms consist largely or exclusively of deeply meaningful expressions of private devotion (see, e.g., Pss 3, 32, 42, 51, 69, 71, 86, etc.) . Our Christian lives need to be "Psalmic." After all, we ourselves, individually and corporately, are now the very temple of the Holy Spirit and, therefore, one of the primary manifestations of God's presence in this world. A temple is a place of God's residence, where the presence of God is practiced; a place of purity and, above all, worship. This brings us to the second primary dimension of the Holy Spirit's work of spiritual formation.
Temple of God and Temple of the Holy Spirit
Another whole set of the Holy Spirit's transforming activities in our lives derives from the concept of his divine "presence" with and in us. This is bound up with his work in and through the sphere of our human spirit (see above). According to the New Testament, both the individual Christian (e.g., 1 Cor 6:18-20) and the corporate body of Christ (i.e., congregations of true believers; see, e.g., 1 Cor 3:16-17 and Eph 2:19-22), function essentially as temples of the Holy Spirit.
12 A temple is by definition a place of divine presence, a sanctuary where the presence of God is manifest and approachable. On one level, this is who and what we are, individually and corporately, in Christ. Once again, the foundation for understanding this New Testament principle and its implications is laid in the Old Testament. As God said to Moses at the burning bush theophany on the mountain of God, "the place where you are standing is holy ground" (Ex 3:5b). Any place where God manifests his special presence is a holy place. Our goal here is to work out the implications of that for the church and the Christian life.
Divine Presence and Worship
After the exodus, when the nation arrived back at Mount Sinai (Ex 19; note the anticipation of this return to Sinai at the burning bush in 3:12), ". . . there was thunder and lightning, with a thick cloud over the mountain, and a very loud trumpet blast. Everyone in the camp trembled" (Ex 19:16). The experience of God's presence on that occasion was, in fact, so terrifying that when the people saw it they backed away and said to Moses, "Speak to us yourself and we will listen. But do not have God speak to us or we will die" (20:19). God's purpose in appearing to them this way is stated explicitly, "God has come to test you, so that the fear of God will be with you to keep you from sinning" (v. 20b).
Hebrews 12:18-29 compares our Christian experience with God to the experience of the awesome theophany at Mount Sinai in Exodus 19-20. We as Christians "have come to Mount Zion, to the heavenly Jerusalem, the city of the living God. . . . to the church of the firstborn, whose names are written in heaven. . . . to God, the judge of all men, to the spirits of righteous men made perfect" (Heb 12:22-23). Therefore, "since we are receiving a kingdom that cannot be shaken, let us be thankful, and so worship God acceptably with reverence and awe, for our 'God is a consuming fire' " (vv. 28-29) . Worship is at the heart of genuine response to God's presence, and reverence and awe toward God are, in turn, central to worship. We do indeed serve an awesome God.
Worship is one of the most transforming activities for us to engage in as Christians. Through worship experiences, the Holy Spirit intends to so impress us with God the Father and the things he has freely given to us in Christ Jesus his Son that the other things of life become less and less impressive to us.
13 Even as sincere believers we are often too impressed or preoccupied with this world to truly "see God" (Job 42:5). If and when we really do "see God," however, we will most definitely be impressed. We are talking here, of course, about the kind of seeing referred to in Ephesians 1:17-18, where Paul writes about his prayers for the Ephesians that God would give them "a spirit (or 'the Spirit') of wisdom and revelation," the eyes of their "hearts" having been "enlightened" (Eph 1:17-18 NRSV; cf. also, e.g., 2 Cor 4:4).
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In turn, when we become duly impressed with God our lives change because the things that matter to us change. We no longer want some of the things we previously desired. An overriding and overwhelming passion for God himself, God's people, and God's kingdom purposes in this world replace those desires. True worship happens when we get a glimpse of Godwho he is and what he is about-and just stand there in awe of him, being impressed and transformed down to the very depths of our being by the magnificent vision of the glory of our heavenly Father. As we have already shown, the Holy Spirit of God is intimately present with us and works in the depths of our spirit to bring his presence to bear upon us. 
Temple, Presence, and Glory
Exodus 40:34-38 describes the Lord taking up residence in the form of a cloud of divine glory in the midst of the recently constructed tabernacle (see the background in Ex 13:21-22 and 25:8; for the later Solomonic temple see 1 Kgs 8:10-11 and 2 Chr 7:1-3). The cloud had fire in it by night so that the manifest presence of the Lord could be seen even in the darkness. This cloud "filled the tabernacle" so that not even Moses could enter. Thus, the Lord who had appeared to them in an awesome manner at Sinai intended to continue manifesting himself in a similar way as they traveled through the wilderness toward the promised land (Ex40:36-37; cf. Nm 9:15-23 and 10: 11-12, 33-34, etc.) . In a sense, the tabernacle was a moveable Sinai. It is true that, as Solomon put it at the dedication of the temple, "will God really dwell on earth? The heavens, even the highest heaven, cannot contain you. How much less this temple I have built!" (1 Kgs 8:27). Nevertheless, the Old Testament tabernacle and temple were true residences of God. No building can contain the presence of God, but God can nevertheless be present there.
A week later (compare Lv 8:33 with 9:1), on the tabernacle inauguration day, "the glory of the LORD appeared to all the people" (Lv 9:23), and the Lord actually consumed the offerings on the altar by sending forth fire so that "when all the people saw it, they shouted and fell on their faces" (Lv 9:24b, NRSV; cf. 2 Chr 7:1, 3). On that very same day, the fire of the Lord also consumed Nadab and Abihu, Aaron's eldest sons, as they offered "unauthorized fire before the LORD" (Lv 10:1). This awe-inspiring and sometimes terrifying quality of the Lord's presence provides needed background for understanding the physical purity laws in Leviticus 11-15.
As the Lord put it to Moses and Aaron in Leviticus 15:31, they needed to be careful to keep the Israelites "separate from things that make them unclean, so they will not die in their uncleanness for defiling my dwelling place, which is among them." This leads directly into the Day of Atonement in Leviticus 16. The first two verses recall the Nadab and Abihu catastrophe (see Lv10:1-2) and emphasize the fact that Aaron could enter the Most Holy Place only once a year, on the Day of Atonement, "or else he will die, because I appear in the cloud over the atonement cover." The goal of the annual Day of Atonement was to cleanse the people and purify the tabernacle for one more year , lest the warning of Leviticus 15:31 come to pass.
All these points of Old Testament history and theology are brought to bear in the New Testament for the life of the Christian and the church. The Gospel of John begins with the glory of God's presence. It speaks of Jesus Christ as the "Word" who "was God" (John 1:1), and who "became flesh and made his dwelling [i.e., 'tabernacled'] among us. We have seen his glory, the glory of the One and Only, who came from the Father, full of grace and truth" (Jn 1:14; emphasis added). In fact, in His high priestly prayer Jesus passed this on to us, saying, "I have given them the glory that you gave me" (Jn 17:22a). The incarnation of Jesus Christ, the Son of God, is characterized as God taking up residence in another kind of "tabernacle" among us-a physical human body-and manifesting his glory there for all to see and marvel. This terminology recalls the Old Testament passages cited above.
This theme applies not only to Christ but also to the Holy Spirit's transforming work in the life of the Christian. Late in the history of Old Testament Israel, the Lord spoke through Ezekiel, referring to the future restoration and purification of the nation in spiritual terms: "I will give you a new heart and put a new spirit in you; I will remove from you your heart of stone and give you a heart of flesh. And I will put my Spirit in you and move you to follow my decrees and be careful to keep my laws" . The Lord spoke with similar intent in Jeremiah's new covenant passage using a different set of terminology: ". . . I will put my law in their minds and write it on their hearts. I will be their God, and they will be my people. . . . they will all know me, from the least of them to the greatest . . ." (Jer 31:33b-34a).
These concepts and terms come together in the New Testament in 2 Corinthians 3. The Corinthians are said to be, "a letter from Christ, . . . written not with ink but with the Spirit of the living God, not on tablets of stone but on tablets of human hearts" (v. 3), and Paul is a minister of "a new covenant-not of the letter but of the Spirit; for the letter kills, but the Spirit gives life" (v. 6). The passage goes on to emphasize the overwhelming glory of this work of the Holy Spirit (vv. 8, 17-18; see also 5:5), contrasting it with the glory of the old covenant (vv. 7-18; see also 4:6, 17). The concluding verses are almost poetic in nature: "Now the Lord is the Spirit, and where the Spirit of the Lord is, there is freedom. And we, who with unveiled faces all reflect the Lord's glory, are being transformed into his likeness with ever-increasing glory, which comes from the Lord, who is the Spirit" (vv. 17-18). Thus, the spiritual formation work of the Holy Spirit consists of transforming us into the likeness of Christ. We become the glory of Christ in this world as we increasingly reflect his glory to the world through the transforming work of the Holy Spirit in our lives. Think of it! We get to be the glory of God shining in the world.
Like the incarnate Jesus (see Jn 1:14 cited above), "we have this treasure in jars of clay (i.e., our physical bodies) to show that this all-surpassing power is from God and not from us" (2 Cor4:7). The "treasure" is "the light of the knowledge of the glory of God in the face of Christ," which shines "in our hearts" (v. 6). Therefore, though our physical body may be decaying, "yet inwardly we are being renewed day by day" (v. 16). We have troubles now (v. 17a), but they are "achieving for us an eternal glory that far outweighs them all. So we fix our eyes not on what is seen, but on what is unseen. For what is seen is temporary, but what is unseen is eternal" (vv. 17b-18).
So we not only have the testimony about the glory of God at Mount Sinai and in the Old Testament sanctuary, we also look to the testimony of God's ultimate glorious theophany, the God-Man Christ Jesus. As Jesus put it, "Anyone who has seen me has seen the Father" (John 14:9). Moreover, and this especially important for understanding spiritual formation, we are being transformed into the likeness of Christ and, therefore, into the very glory of God through the work of the Holy Spirit. This is a treasure that shines in our hearts and in our actions like the glory of God shined in the tabernacle. Jesus said in the Sermon on the Mount, "Let your light shine before men in such a way that they may see your good works, and glorify your Father who is in heaven" (Mt 5:16, NASB).
This inner treasure renews us daily, but there is even more to it than that. As we endure the corruption and tribulation that we face in this life, there is an eternal glory that is being stored up for us while we fix our fascinated gaze on what is eternal but unseen. Even while we are in this body anticipating the eternal glory that God has in store for us, we have "the Spirit as a deposit, guaranteeing what is to come" (2 Cor 5:5). Thus, we live right now in the light of the glory of Christ as that glory shines in our hearts through the transforming work of the Holy Spirit, who also serves as a down payment that guarantees us a weighty eternal glory that we do not yet see. Therefore, "whatever you do, do it all for the glory of God" (1 Cor 10:31b).
Later in his Gospel, John records the words of Jesus to the effect that he would no longer be "tabernacling" among them in the flesh but, instead, would be going to his Father's house (Jn 14:2-3). Nevertheless, he would not leave them abandoned, without God's "presence," but would send "another Advocate" (NRSV; "Helper" NASB, "Counselor" NIV, "Comforter" KJV), ". . . the Spirit of truth, whom the world cannot receive, because it neither sees him nor knows him. You know him, because he abides with you, and he will be in you" (Jn 14:16-17 NRSV). This is something new (Jn 7:37-39), just as the incarnation of Jesus Christ the Son had been something new. Through the indwelling of this "Spirit of truth" we become temples, temples of the Holy Spirit both individually and corporately.
Later we will say something about the difference between the Holy Spirit in the life of the Old Testament saint as opposed to the New Testament saint. The point of emphasis here is that, as Paul puts it in 1 Corinthians 6:19-20, "Do you not know that your body is a temple of the Holy Spirit, who is in you, whom you have received from God? You are not your own; you were bought at a price. Therefore honor God with your body." In this context, the Apostle Paul is concerned about the need for believers to resist immorality, especially sexual immorality. Since the Holy Spirit is "in" us, we are to avoid contaminating our bodies with immorality. Since God has bought us and made us his residence, we belong to him and must avoid doing things that would offend his presence.
Of course, there is some difficulty with understanding what "in you" might mean in these kinds of expressions. Perhaps we should think of "in the sphere of," or something of that sort. It is important to remember, however, that we each have a human spirit, and if that spirit is gone our bodies are dead (Mt 27:50; Jas 2:26a). Moreover, "he who raised Christ from the dead will also give life to your mortal bodies through his Spirit, who lives in you" (Rom 8:11b), so there is some connection between having the Holy Spirit indwelling us and the resurrection of our physical bodies. There is a bond between the physical and the spiritual that keeps us alive physically. Furthermore, it seems that the Holy Spirit bonds with our physical bodies in a way that is similar to our human spirit. In fact, "The Spirit himself testifies with our spirit that we are God's children" (v. 16), so there is also some sort of communication between the human spirit and the Holy Spirit within us. Our human spirit is not eradicated by the presence of the Holy Spirit.
In any case, the argument of 1 Corinthians 6:19-20 connects this actual presence of the Holy Spirit with physical moral purity. Because he is present, we must not do immoral acts lest we offend his presence. Purity is essential when we are in the presence of God. This only intensifies the need for purity in the Christian life, since we are the temple of God's presence in the world today.
Similarly, in the context of exhorting his Christian readers to holiness and purity in all their behavior, the Apostle Peter quotes the Lord's repeated exhortation from the law, "Be holy, because I am holy" (1 Pt 1:16). In the Old Testament this principle is cited in relation to physical purity laws (e.g., Lev 11:44-45; 20:26) as well as laws of social relations and morality (Lev 19:2; 20:7). After quoting this Old Testament slogan, Peter goes on to address his readers with the same logic that Paul used in 1 Corinthians 6, namely, that we have been bought with the precious blood of Jesus in whom we believe (1 Pt1:17-21). This brings him to his main point: "Now that you have purified your souls by your obedience to the truth so that you have genuine mutual love, love one another deeply from the heart" (v. 22 NRSV).
So, on one level, we purify our hearts so that we do not offend the presence of the Spirit of God who dwells in our human spirit. He is a holy God. He expects that we will show due honor to that holiness (compare Lev 10:3, 10). In other words, we purify our hearts to live purer lives because we love God (the first great commandment, Mt 22:37). John puts it this way, "Do not love the world or anything in the world. If anyone loves the world, the love of the Father is not in him. For everything in the world-the cravings of sinful man, the lust of his eyes and the boasting of what he has and does-comes not from the Father but from the world" (1 Jn 2:15-16).
On another level, we purify our hearts in order to be able to love people better (the second great commandment, Mt 22:39). The more pure we are, the more we can love others from the depths of our heart. Impurity erodes our ability to love and, as Paul succinctly put it, "the goal of our instruction is love from a pure heart and a good conscience and a sincere faith" (1 Tm 1:5 NASB). Thus, personal purity affects the community of believers. Immorality is inherently self-centered. It does not concern itself with pleasing God or doing right by others.
God commands his people in these and other passages (both the Old and New Testament) to exert effort in purifying our lives so that we progressively grow to love God and others better. Of course, the enablement for doing this derives from the grace of God worked into our lives through the Holy Spirit, but God is not against us exerting personal effort. Part of his transforming work, in fact, is to change us so that we do indeed exert this kind of effort in pursuing godliness.
Temple and Community
Now we turn to another side of this temple imagery. As an individual "temple of the Holy Spirit," the Christian is part of the community "temple of God," the church. Paul writes that all Christians, Jews and Gentiles alike, are: members of God's household, built on the foundation of the apostles and prophets, with Christ Jesus himself as the chief cornerstone. In him the whole building is joined together and rises to become a holy temple in the Lord. And in him you too are being built together to become a dwelling in which God lives by his Spirit. In this communal context, Paul's prayer in Ephesians 3:16-19 is that the heavenly Father "may strengthen you with power through his Spirit in your inner being, so that Christ may dwell in your hearts through faith," and that you, being rooted and established in love, may have power, together with all the saints, to grasp how wide and long and high and deep is the love of Christ [is this the dimensions of the temple?], and to know this love that surpasses knowledge-that you may be filled to the measure of all the fullness of God.
Christianity is not just an individual pursuit. In fact, God never intended that the Christian live isolated or alienated from other Christians. Of course, wherever you have people, you have relational problems; however, the genuine Christian is called to be "completely humble and gentle; be patient, bearing with one another in love," and will "make every effort to keep the unity of the Spirit through the bond of peace" (Eph 4:2-3).
The struggle, and sometimes failure, that is part of our reality as God's people in this world was clearly manifest in the church of Corinth, perhaps even above all the other churches to whom Paul addresses letters in the New Testament. Immediately after instructing them that the Holy Spirit of God works in the human spirit so that "we have the mind of Christ," (1 Cor 2:16b), he went on to tell them that he could not speak to them "as to spiritual men, but as to men of flesh, as to babes in Christ" (1 Cor 3:1 NASB). In spite of this, however, he could also write to them as a congregation later in the same chapter: "Don't you know that you yourselves are God's temple and that God's Spirit lives in you? If anyone destroys God's temple, God will destroy him; for God's temple is sacred, and you are that temple" (vv. 16-17) .
In this context Paul is thinking of the church at Corinth as "God's building" (v. 9), God's "sacred" building (v. 17), and he uses that image to make certain points. First, one who engages in building the church had better build it on the proper foundation, Jesus Christ (vv. 10-11). Second, the person who builds had better use the right kinds of materials lest his work be in vain and burned up in the end (vv. 12-15) . Third, no one had better attempt to destroy this temple (v. 17) . It is holy to God. Jesus put it this way: ". . . I will build my church, and the gates of Hades will not overcome it" (Mt 16:18) . The main point is that this is God's people and he dwells in their midst. No one inside or outside the church had better do anything to destroy this people of God or to hinder the further building of it.
Private devotion is important, but it is not just an end in itself. God sent Christ to love people and he sends Christians to do the same (Mt 28:18-20; Acts 1:1-8; etc.). Any spiritual formation program that is worthy of Christ will concentrate a great deal of its attention on this outcome. If people do not love people better as a result of our efforts at spiritual formation, then our efforts have failed miserably. Of course, we need to remember that spiritual formation is really the work of the Holy Spirit. Only he can reach inside of a person to change, shape, and train their heart in love. We can, however, make every effort to create an environment and as many opportunities as possible for the Holy Spirit to purify and intensify love in the hearts of believers.
How can a person contribute to the spiritual formation of another person? How can or should the community of faith as a whole contribute to the individual's spiritual formation? How does each one of us, in turn, contribute to the spiritual growth of our community of faith? These are important questions. Our emphasis on the Holy Spirit in spiritual formation is not meant to deny the importance of the way he uses people in the process too.
Perhaps we can use the analogy of the inspiration of Scripture to understand this matter a little better. As we have already noted, the words of Scripture are "God-breathed" (2 Tm 3:16). Moreover, ". . . men spoke from God as they were carried along by the Holy Spirit" (2 Pt 1:21; compare 2 Sm 23:2). The verb "carried along" is also used in the New Testament for a ship that is "driven along" by the "wind" (Acts 27:15, 17). Nevertheless, in general, God did not dictate the words, but used the vocabulary, background, and concerns of the individual human writers, making sure that their words and sentences communicated the errorless truth that God intended them to carry.
Similarly, we do not actually do the work of "spiritual formation." The energy or driving force is the Holy Spirit who, like a wind, "drives us along" into and out of people's lives with the intent of using us to impact their hearts and lives. The corporate body of Christ influences individuals in the same way, and so it is also with the influence that individual Christians can have in the body of Christ. The influence flows back and forth between the two.
The more deeply we are impacted by our adoption by God the Father and his endless love, the more we will persevere in faithfulness to him, and the more others will see our confidence in him and be led to persevere along with us (Rom 8:15-39). The more we become like Christ in the way we live in relationship with people individually and corporately, the more those people will see the light of the glory of Christ in us and will be thereby transformed (2 Cor 3:17-18). The more we manifest the fruit of the Spirit in our own lives, the more we will impact other Christians and whole churches spiritually toward Christ-likeness .
Conversely, the Holy Spirit uses individuals and groups of people who live like this to "spur one another on toward love and good deeds" and to "encourage one another" (Hebrews 10:24-25). This kind of relational environment by its very nature invites the Holy Spirit to do his work in the lives of the individuals and the group together. It is a spiritually transforming community. The church is called to this, and every Christian is called to contribute to it and benefit from it.
Of course, wherever there are Christians, they are called to relate to one another according to these principles and practices, whether it be a local church or not . This includes academic institutions and ministry organizations of all sorts. At seminaries in particular, we are committed to advanced training in biblical and theological studies, and advanced development of our students for ministry. We also need to commit ourselves to advanced training in spirituality. Although all of seminary training should contribute to this goal, a spiritual formation program should stand at the very heart of that commitment. It should be the place where all of our advanced training comes together and is brought to bear on the advancement of our students' spiritual lives.
Those who would be spiritual long for such relationships. They benefit immeasurably when they have the good fortune of experiencing them in the church or in any kind of involvement with fellow faithful believers. This kind of environment and the opportunities for growth that it affords can only be truly formative when they are experienced in a context of ongoing building, living, relating, and serving in a Holy Spirit-driven community of faith. The environment cannot be artificial or taken to be only experimental or optional. Training in the Bible and correct doctrine is essential, and the goal of such training is "that everyone who belongs to God may be proficient, equipped for every good work" (2 Tm 3:17 NRSV).
Part of this training of the Christian is already inherent in gifts that the Holy Spirit gives each and every Christian. We receive the gift of the Holy Spirit when we trust in Christ (1 Cor 12:12-13), and the Holy Spirit brings gifts along with him into our lives (vv. 27-30) . It is important to remember that these spiritual gifts are useless without love (1 Cor 12:31-13:13), but the gifted person who loves well is a tremendous gift to the church as well as to the world as a whole. This brings us to the third major dimension of the Holy Spirit's work in the church and the Christian life.
Prophetic Spirit and Holy Spirit
There is no such thing as true Christian spiritual formation without the Holy Spirit working in the human spirit of genuine believers in Christ. Moreover, by its very nature, this work of the Spirit in our human spirit brings with it the habitation of the individual Christian and the body of believers as a "temple" of the Holy Spirit. We are called to "Make every effort to keep the unity of the Spirit through the bond of peace" in the body of Christ (Eph 4:3). Thus, the Spirit of God works in us as well as between us and among us. The spiritual formation work of the Holy Spirit is concerned with transforming us both personally and relationally.
Finally, the Holy Spirit also works through us in the church and the world. Again, this is a natural corollary of the work of the Holy Spirit in our human spirit as he indwells us. But this dimension of the Holy Spirit's activity through us draws out another whole set of themes and patterns that run from the Old Testament into the New Testament for the church and the Christian life. It is based on the close link in the Old Testament between the work of the Holy Spirit and the institution of prophecy.
There is, of course, no small amount of disagreement among genuine believers about this particular work of the Holy Spirit today. 15 We are divided over highly nuanced interpretations of Scripture passages about the baptism and/or filling of the Holy Spirit and its manifestations. Some aspects of my own view of the matter will become evident below, but engagement with this debate among us is not my primary concern here.
No matter what position we take on some of the debated issues, the overall point that we must all accept is that the church as a whole is in continuity with the Old Testament institution of prophecy. This is clear in the Bible and, even without resolving all the debated issues, has massive implications for the nature and purpose of the church and the Christian life. If we are going to be in step with the Holy Spirit, our work of spiritual formation must take to heart the "prophetic" nature of the church and the Christian life in terms of both our prophetic message (Mt 4:17, 23; (4) (5) (6) (7) (8) (9) (10) (11) (12) etc.) and our responsibility to live as salt and light in the world (4) (5) ; note 5:13b, "they were highly regarded by the people"; Phil 1:27-2:13; etc.).
The Spirit, the Prophet, and the Church
Amid the complaints of the Israelites recorded in Numbers 11 that they had no meat to eat, Moses himself complained to the Lord about the grumbling of the people and said, "I cannot carry all these people by myself; the burden is too heavy for me" (v. 14). The Lord, therefore, told him to gather seventy elders of Israel at the tent of meeting outside the camp and said, "I will take of the Spirit that is on you and put the Spirit on them. They will help you carry the burden of the people so that you will not have to carry it alone" (v. 17b). As the story goes, "When the Spirit rested on them, they prophesied" (v. 25), and even two of the seventy (Eldad and Medad) who did not go out to the tent, "the Spirit also rested on them, and they prophesied in the camp" (v. 26). When Joshua wanted to restrain Eldad and Medad, Moses responded: "I wish that all the LORD's people were prophets and that the LORD would put his Spirit on them!" (v. 29).
Thus, early in the Old Testament it is clear that there is a very close relationship between the Spirit of God coming upon someone and that person "prophesying" or becoming a "prophet." They go hand in hand with each other. The close connection between the Holy Spirit and the institution of prophecy as a whole continues through the Old Testament. For example, after Samuel anointed Saul as king (1 Sm 10:1), he met "a procession of prophets" (vv. 5, 10) , and "the Spirit of God came upon him in power, and he joined in their prophesying" (v. 10). After Samuel anointed David as king in place of Saul, "the Spirit of the LORD came upon David in power" (1 Sm 16:13). We could multiply passages that reflect this link between prophesy and the Holy Spirit.
The most important passage for our purposes is Joel 2:28-32. We cannot deal here with all the contextual and exegetical issues that contribute to the understanding of this text within the book of Joel. The passage begins with the Lord's promise that there is a day coming in which: "I will pour out my Spirit on all people, Your sons and daughters will prophesy, your old men will dream dreams, your young men will see visions. Even on my servants, both men and women, I will pour out my Spirit in those days" (vv. 28-29) . Of course, this is the passage that Peter quotes in Acts 2:17-21 in his response to the accusation that those who prophesied in tongues were drunk. He says, "No, this is what was spoken by the prophet Joel" (v. 16).
The main point of Peter's subsequent sermon on that day was that, since this and other signs were being evidenced, the Day of the Lord is near. Therefore, "Repent and be baptized, every one of you, in the name of Jesus Christ for the forgiveness of your sins. And you will receive the gift of the Holy Spirit" (Acts 2:38). Even before the beginning of Jesus' public ministry, the Elijah-style prophet John the Baptist (compare Mt 3:4 with 2 Kgs 1:8, Mt 3:3 with Is 40:3, and Mt 11:14 with Mal 4:5-6) anticipated Pentecost when he pronounced, "I baptize you with water. But one more powerful than I will come, the thongs of whose sandals I am not worthy to untie.
He will baptize you with the Holy Spirit and with fire" (Lk 3:16; compare Mt 3:11; Mk 1:8; Jn 1:33) .
The connection between this statement by John the Baptist and Pentecost is made clear in Acts 1:4-5. After his resurrection (vv. 1-3) and before his ascension to the Father (vv. 9-11), Jesus ordered the Apostles to wait in Jerusalem for the promised gift from the Father, which Jesus himself had already spoken to them about (v. 4), saying, "John baptized with water, but in a few days you will be baptized with the Holy Spirit" (v. 5). He then said, "you will receive power when the Holy Spirit comes on you; and you will be my witnesses in Jerusalem, and in all Judea and Samaria, and to the ends of the earth" (v. 8).
When the day of Pentecost arrived, Suddenly a sound like the blowing of a violent wind came from heaven and filled the whole house where they were sitting. They saw what seemed to be tongues of fire that separated and came to rest on each of them. All of them were filled with the Holy Spirit and began to speak in other tongues as the Spirit enabled them. (Acts 2:2-4)
This was the birth of the church. The continuity with the Old Testament prophetic institution is unmistakable. The Spirit of God came upon them as upon the Old Testament prophets (see the Old Testament passages cited above and compare "on" and "upon" in Acts 1:8; 2:3, 17, etc.). The first disciples all acted as prophets on that day (see Acts 1:15 with 2:15-17). Moreover, all who would repent and be baptized on that day would "receive the gift of the Holy Spirit" (Acts 2:38b), so they too would partake of the prophetic spirit. Furthermore, from that day until now, we are "all baptized by one Spirit into one body-whether Jews or Greeks, slave or freeand we were all given the one Spirit to drink" (1 Cor 12:13; compare Eph 4:5). This is none other than the baptism of the Holy Spirit that John the Baptist first introduced.
Living the Prophetic Life
The church is, therefore, a prophetic institution par excellence, and all believers have the prophetic spirit since they receive the "gift of the Holy Spirit" (Acts 2:38b). This manifests itself in three primary ways. First, we are exhorted to "be filled with the [very same] Spirit, speaking to one another in psalms and hymns and spiritual songs, singing and making melody with your heart to the Lord; always giving thanks for all things in the name of our Lord Jesus Christ to God, even the Father" (Eph 5:18b-20, NASB; note that, once again, all three persons of the Trinity come together). This is reminiscent of 1 Samuel 10:5, where Saul is told "you will meet a procession of prophets coming down from the high place with lyres, tambourines, flutes and harps being played before them, and they will be prophesying." Similarly, David set apart Asaph, Heman, Jeduthun, and some other Levites "for the ministry of prophesying, accompanied by harps, lyres and cymbals" in the temple worship (1 Chr 25:1).
It seems that we should take the term "filled" here quite literally. That is, our human spirit is to be "filled up" with the Spirit of God in such a way that we are overwhelmed by God's Spirit so that we worship and serve him with abandon. We are to be God-filled. There is a certain identity with God in the Spirit that redefines and reorients our lives toward glorifying God in body and spirit. Worship of God, therefore, becomes a way of life and a way of relating to one another and to God. We speak "to one another" with hearts that are filled with praise and adoration of God. We speak "to God" with thanksgiving for all that he has freely given us in Christ Jesus (Eph 5:19-20 with 1 Cor 2:12).
Second, the prophetic perspective guides us in how we live with people in the world, right in the home, community, and work place. Through the work of the Holy Spirit transforming our heart and way of relating to God and people, we become "beatitudes" type people, living the kingdom of God way (Mt 5:3-11).
16 Such people acknowledge their spiritual bankruptcy, weep over it, and are meek because of it, rather than proud and selfserving (vv. 3-5). They hunger and thirst for righteousness, but are not selfrighteous, so they also have great capacity for showing mercy toward others in their mutual struggles (vv. 6-7). Because of the above, they are pure in heart and they want to make peace with others rather than scratch and bite to advance themselves (vv. 8-9) .
To be sure, persecution comes with such a way of life, because when we live filled with the prophetic Spirit of God we do not fit into the spirit of this world (see esp. Mt 5:10 and compare also 1 Tm 3:12 etc.). Yet, we are told to "Rejoice and be glad, because great is your reward in heaven, for in the same way they persecuted the prophets who were before you" (Mt 5:11-12; italics mine). We are comparable to the Old Testament prophets when we become "beatitudes" type people. Living in this way makes us useful to God and beneficial to the world at the same time. We become "the salt of the earth" and "the light of the world," and God receives praise because of our actions-our "good deeds" (Mt 5:13-16). As Christians who are filled with the Spirit, we do not fit in. We're not supposed to "blend in" with the rest of the world. If we do, something is terribly wrong. In a sense, we are called to live as a radical community made up of radical people (something like the prophets of ancient Israel). We are called to live as Christ Jesus himself lived. He not only taught kingdom of God principles as, for example, in sermon on the mount, but also showed us how to live them by the way he himself lived (see the four portraits of this in the Gospels).
Our relationship to the Spirit of God is like that of the Old Testament prophets. This, in fact, provides the most likely explanation for the distinction between the work of the Holy Spirit in the Old Testament and the New Testament. Although it was anticipated in the Old Testament and earlier in the New Testament, Pentecost was something new and special, and those who are in Christ today are heirs to it.
Stephen caused the Christians in Jerusalem to scatter, one place they came to was Antioch. Their testimony in Antioch was so powerful and their converts so many that Barnabas and Saul spent a whole year teaching there, and "The disciples were called Christians first at Antioch" (Acts 11:26). The Gospel is worthy enough and urgent enough to warrant a boldness born and sustained out of love for God and for people who are lost.
Devotion to evangelism and discipleship are part of our being salt and light in the world (Mt 5:13-16). Another part is the testimony of how we live in the world, committed to the qualities of character, principles, and practices of the kingdom in our own lives and in interaction with people from all walks of life (see the remarks on the beatitudes above). Like Jesus, we need to be concerned about injustices and inequities of this world. This is not a call to the social gospel or to some sort of theonomic commitment to transform modern society through law reforms and conservative social action, although Christians should certainly stand for what is just and right in such matters. The main point here, however, is the plea to hear the prophetic call to live and speak according to the principles of God's kingdom instead of the powers that be in this world.
It is interesting and important, I think, that Jesus was especially unhappy with the religious powers of his day. Roman politics and the various intellectual forces of his time were not particularly troublesome to him, but religious hypocrisy and self-righteousness were. As religious leaders, we need to be honest and introspective enough to ask whose side we would really be on if Jesus came today as he did in the first century. Prophets ask these kinds of questions about themselves first, and then others.
The Spirit and Spiritual Gifts
When the Holy Spirit baptizes and indwells believers he brings along "spiritual gifts" that are to be used in the service of God in the church and in the world (see especially and Eph 4:8, [11] [12] [13] [14] [15] [16] . These are gifts to the church as a body of believers in Christ. In a sense, because all of us have spiritual gifts, all of us are also the embodiment of gifts to the church. One of those gifts is the gift of "prophecy." I have argued above that all Christians have the prophetic spirit by virtue of the fact that they are all baptized and indwelt by the Holy Spirit (1 Cor 12:13); however, this is different from having the specific spiritual gift of prophecy. Only some have that (1 Cor 12:29). Moreover, there is a great deal of confusion about such things these days, so it is important to observe that, according to the Scriptures, the gift of prophecy is not to be identified with the gift of tongues (see 1 Cor 12:28-30 and 14:1-5).
Again, it is not my purpose here to engage in the debate about the gifts of the Spirit today. It would be both theologically and practically irrespon-sible, however, to ignore this subject in any study or program of spirituality and spiritual formation. One reason I say this is because the distribution of spiritual gifts is one way in which the Holy Spirit "tailor makes" spirituality for each of us as individuals. Much of what the Holy Spirit does in us we all hold in common, but the very nature of these gifts is that they make us different spiritually. Of course, even the human spirit in each of us is unique and different, so the Spirit of God shapes each of us differently as he transforms our human spirit. We all retain our individuality in terms of personality and so on, even though we are all baptized into one Spirit and are called to manifest the same fruits of the Spirit, etc.
Nevertheless, we each also have a personal mission for the Lord, which is tied to, among other things, the special giftedness which the Holy Spirit has granted each of us.
18 As the Apostle Paul argues, this is important to how we view ourselves and others in the body of Christ (1 Cor 12:12-26). We are each essential to each other in the body. We all need each other in order to grow well spiritually and function properly in our mission in the church and in the world. It is important to emphasize this bondedness here even as we focus on our uniqueness in the body of Christ. This point simply must not be missed in the scurry to know and make use of our gifts.
Paul thought it so necessary to keep this in mind that in the midst of what is arguably the most important passage on spiritual gifts in the Bible (1 Cor 12-14), he inserted one of the most magnificent digressions in the Bible. 1 Corinthians 13 is virtually a hymn about "love." Love is superior to all the spiritual gifts because without love we violate the bondedness that makes the gifts work together in a unified body of Christ.
Having issued that warning, however, it remains important to take the spiritual gifts of a person fully into account in the process of spiritual formation. We cannot force diversely gifted individuals into one monolithic mold. Because we are gifted differently, there are times when we express our love for God and people differently. We cannot be all things to all people. Instead, we should be who we are designed to be, and offer that to God for him to use as he sees fit. I will not attempt to go through all the gifts listed in the biblical list of spiritual gifts. In fact, the passages themselves only offer examples, nothing like a definitive and exhaustive list of what one might call spiritual gifts. The point is that we all have something special to offer the church; something we can be really good at and that the church needs in order to fulfill its function well in the world. We are called to offer it to God, his church, and the world in love.
